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Foreword

This collection of papers is devoted to the post-war situation in Serbia’s
troublesome autonomous province of Kosovo and Metohija, which, after
three months of continuous NATO air strikes in 1999, eventually was, in
June 1999, entrusted to the United Nations Interim Administration of
Kosovo (UNMIK) by UNSC Resolution 1244.

Most of the pre- and post-1999 writings on Kosovo have been fo-
cused on often dramatic developments revolving around the Albanian na-
tional cause in the Province, and the suffering of Albanians after they went
into full-scale uprising. As they are the majority population in Kosovo (an
estimated seventy to seventy five percent of the Province’s population prior
to the bombing), researchers and analysts worldwide have concentrated
primarily on their problems, somehow oblivious to the fact that despite
their dense concentration in certain areas of Kosovo, the Kosovo Albanians
have only been the largest ethnic minority (eighteen percent) within the
whole Republic of Serbia, legal successor both of the Federal Republic of
Yugoslavia (1992—2003) and of the State Union of Serbia and Montenegro
(2003—2006). Therefore, it should be underscored once more that there is no
such thing as a separate Kosovo identity for the population of the Province,
divided, for centuries, into Albanians and Serbs as the main rivalling com-
munities.

Contrary to the widespread interest in the Albanian side of the prob-
lem, this collection of papers focuses on the neglected developments among
the discriminated, harassed and persecuted Kosovo Serbs and other non-
Albanian ethnic groups, forced to live, under difficult conditions, within
isolated enclaves, often heavily guarded by the NATO-led military contin-
gents of KFOR, whose forces have been scaled down from 48,000 soldiers
from various states in June 1999 to 16,000 in 2007.

Ranging from general historical overviews, multidisciplinary socio-
logical and communicological approaches (Helena Zdravkovi¢), regional
and micro histories (Milo§ Lukovi¢), to important cultural heritage sites
(Mirjana Menkovi¢ on Velika Hoca) and case studies of certain communi-
ties (Radivoje Mladenovi¢ on Sirinicka Zupa), tolklore as the way of pre-



serving one’s endangered identity (Valentina Pituli¢), or specific historic
areas (Gora by Harun Hasani), the volume is focused on various aspects of
the extremely complicated struggle for survival of the Serbs and other non-
Albanian communities. Two extensive papers of D.T. Batakovi¢ are histori-
cal surveys of the past, including the most recent developments, covering
the whole phenomenon of the Serb-Albanian dispute over Kosovo, cut into
two different phases by the 1999 NATO bombing.

The Appendix brings important documentary material concerning
the situation after the 2004 March pogrom and the 2007 perspectives from
inside Metohija (Fr. Sava Janji¢ of the Decani Monastery), a balanced view
of Julian Harston, the outgoing UN representative in Belgrade (Belgrade
Valedictory), as well as a paper on the difficult position of the Kosovo Roma
(Rajko Djuri¢). The volume also bring out a key document, with analysis,
on the endangering of the property of the Serbian Orthodox Church by
local Albanian authorities, as well as an important insight of the Washing-
ton D.C.-based Institute of Religion, gained during a visit to Kosovo and
Metohija, with possible outcomes of the Province’s uncertain future.

It is of utmost importance to mention here the valuable collaboration
of Biljana Sikimi¢ of the Institute for Balkan Studies, who suggested several
papers from her volume on enclaves previously published in the Serbian
language, as well as of Andrija Stupar, for his shrewd advice and tireless
copy-editing of the main articles in this volume, thus facilitating the deli-
cate work of the Institute staff (Marina Adamovi¢-Kulenovi¢ and Kranislav
Vrani¢) involved in the preparation of the texts for printing.

Editor



Dusan T. Batakovié

Kosovo and Metohija
IDENTITY, RELIGIONS (S IDEOLOGIES

Conflicting historical traditions:
Serbian Jerusalem wvs. ancient Albanian land

'The notion of “Kosovo” carries different, indeed opposing, meanings for
the different national communities of Kosovo and Metohija. For the Serbs,
Kosovo above all signifies an ancient Serbian territory, a Serbian “Holy
Land”, the impressive cultural and economic rise of which was in the late
medieval period brutally brought to a halt by the Ottoman conquest and
cut off from its European and Christian background. The Serb popular and
Romantic traditions both highlight the “suffering of Kosovo”, presaged by
the famous battle of Kosovo in 1389. Surrender to the Ottomans became
a reality for the majority of Christian Orthodox Serbs by the middle of
the fifteenth century, as several Serb realms in the southern Balkans and
in Bosnia fell one after another: the Despotate of Serbia (covering today’s
central Serbia including Kosovo), and a number of remaining independent
or semi-independent Serb-inhabited princedoms (1459—1481) including
Herzegovina and Montenegro.”

In the Serbian language, the word Kosovo (£os meaning the blackbird,
and Kosowo, a field of blackbirds) combined with another historical name,
Metohija (derived from the Greek word metochion, pl. metochia, meaning
monastic possessions), is the official name of the southern province of Serbia
with its 1,300 churches and monasteries scattered all over the area. Although
its majority population is now Albanian, Kosovo is seen as epitomizing both
the national and cultural identity of the whole Serbian nation. As the politi-
cal and cultural core of medieval Serbia, Kosovo gave two of Serbia’s three
most important medieval dynasties, the House of Hrebeljanovi¢-Lazarevi¢

* Rade Mihaljci¢, The Battle of Kosovo in History and in Popular Tradition (Belgrade:
BIGZ, 1989); Nada Milosevi¢-Djordjevi¢, Kosovska epika (Belgrade: Zavod za
udzbenike i nastavna sredstva, 1990).
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(1371-1427) and the House of Brankovi¢ (1427-1459). They ruled Serbia
during the decisive ninety years between the Battle of Maritsa (1371) and
the final Ottoman conquest in the middle of the fifteenth century (1459).

'The Kosovo tradition became established as a popular legend under
the auspices of the Patriarchate of Pe¢ (1557-1766), the restored Serbian
Orthodox Church in the first century of Ottoman domination. The Legend
of Kosovo gradually merged with popular tradition, taking on almost myth-
ic proportions, and emerged as a cornerstone of modern Serb identity in
the age of nationalism. For the average Serb of today, the word Kosovo still
stands for an ancient and sacred Serbian land, where the Serbs have been
systematically persecuted and expelled from, for being Slavic and Christian
Orthodox, over the last three centuries, with the exception of recent periods
of occasional repression against the Albanians.

Within this frame of perception, not only were the conquerors — the
Ottoman Turks — seen as persecutors, but also their local allies, above all
Muslim Albanians — legal and illegal immigrants descending from the
highlands of northern and central Albania and settling in the plains of
Metohija and Kosovo at various times during Ottoman rule (1455-1912),
under the Italian Fascist and German Nazi occupation (1941-1945), and
under Tito’s communist regime (1945-1990). In 1968, supported by the
lifetime dictator of communist Yugoslavia J. B. Tito and in the context of
further decentralization of the communist federation, the Albanian com-
munist leadership of Kosovo succeeded in banning the name Mezohija, seen
as too much Christian Orthodox and Serbian for the desired political image
of the Albanian-dominated Province of Kosovo. In 1990, the term Meto-
hija was reintroduced, as the official part of the name of the Province after
its autonomy was limited and the province returned under the jurisdiction
of Serbia.

Waves of spiraling violence continued, remaining the main charac-
teristic of Kosovo and Metohija history. As a phenomenon of longue durée,
the Serbian-Albanian rivalry in Kosovo-Metohija has been marked by the
combined eftects of social discontent and religious and ethnic strife, pro-
ducing several waves of mass migrations during the last three hundred years.
Muslim Albanians from the highlands of northern and central Albania,
the poorest region of Turkey-in-Europe, were steadily settled in the fertile
plains of Metohija and Kosovo by the Ottoman authorities, and their main
rivals there were Christian Orthodox Serb peasants, as they occupied most
of the arable land.

Occasional instances of interethnic and inter-religious cooperation, as
well as rare attempts of mutual communal assistance — usually short-lived
and only superficially tolerant — were not the prevailing political practice.
In spite of certain efforts during the last two centuries, for the two main
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Kosovo communities, Albanian and Serb, as well as for the other non-Al-
banians in the area (Goranies, i.e. the Muslim Slav, Serbian-speaking com-
munity of the Gora region; Roma with several names and denominations;
ethnic Turks; other Muslim Slavs, renamed Bosniaks since 1999; ethnic
Croats), interethnic communication remained very limited. Furthermore,
interethnic communication failed to survive the mounting Serbian-Alba-
nian conflict at the end of the twentieth century.’ Interethnic distance in
Kosovo and Metohija has remained highest within the whole of Serbia,
with no tangible improvements after the 1999 NATO bombing campaign
(38,000 combat sorties between 24 March and 10 June 1999) and the re-
sulting establishment of the UN administration (UNMIK) in June 1999.

For the average Albanian of today, on the other hand, the word Koso-
vo (or Kosova in Albanian) symbolizes an “ancient Albanian land” directly
linking the ancient Illyrians of Dardania with the modern Albanian com-
munity in this territory. The common self-perception of the Kosovo Alba-
nians is that of the greatest victims of Balkan history — in particular prior
to and after the Balkan Wars (1912—1913) — deprived of the right to form
a single state with the rest of their fellow Albanians, all proud descendants
of ancient Illyrians.

Although interpretable as a Balkan instance of “inventing tradition”
and having little to do with the established and verifiable historical facts,
the myth of the Illyrian origin of modern Albanians was a powerful ideol-
ogy that effectively bound together very difterent religious groups and clans
together in the late nineteenth and the first half of the twentieth century.
In more recent times, for the Albanians, Kosovo has become the symbol of
Diaspora nationalism nurtured by their constant demographic growth as
a form of ethnic legitimization over the disputed territory. In the case of
Kosovo, the Diaspora type of nationalism is almost synonymous with the
desire for complete and unrestricted ethnic control over a disputed area.*

* Cf. Ger Duijzings, Religion and the Politics of Identity in Kosovo (London: Hurst & Co,
2000). Another sympathetic, useful but incomplete survey highlighting mostly the posi-
tive aspect of interethnic relations, in particular between Serbs and Albanians, is avail-
able in the journalistic narrative of Petrit Imami, Sri i Albanci kroz vekove (Belgrade:
Radio Bg2, 1998).

3 Eric Hobsbawm, “Introduction: Inventing Traditions” in Eric Hobsbawm & Ter-
ence Ranger, eds., The Invention of Tradition (Cambridge: Cambridge University Press,
1992), 1—2.

+ Cf. standard works in English and French: Alex N. Dragnich & Slavko Todorovich,
The Saga of Kosovo. Focus on Serbian-Albanian Relations (Boulder: East European Mon-
ographs, Columbia University Press, 1984); Arshi Pipa & Sami Repishti, eds., Studies
on Kosova (East European Monographs, Boulder: Columbia University Press, 1984);
Radovan Samardzi¢, ed., Le Kosovo-Metohija dans Ibistoire serbe (Lausanne: L'Age
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This practice has its roots in the nineteenth century, in the Romantic period
of “national awakening”. Both Kosovo and Metohija (in Albanian known as
Rafshte e Dukadjinit) were from the mid-nineteenth century widely known
as Arnavutluk, a term synonymous with lawless territory on the periphery
of the crumbling Ottoman Empire, thus linking the notion of a Muslim
Albanian with constant rebellion against Ottoman central authority.s
Nevertheless, there is no reliable evidence for ethnic continuity be-
tween ancient Illyrians and present-day Albanians. The huge gap in the
historical record between the sixth and eleventh centuries, however, has
produced little effect on Albanian national mythology, or on the inclusion
of the Illyrian myth as an ingredient of modern Albanian national identity.
As regards to Kosovo — as an alleged Illyrian-Albanian territory — a two-
stepped approach has been applied. First, the missing link in the alleged
Illyrian-Albanian continuity was found in the ancient tribe of Dardani-
ans. The second step was to multiply efforts aimed at “unmasking Serbian

d’'Homme, 1990); Kosovo, Past and Present (Belgrade: Institute for International Affairs,
1989); Dusan T. Batakovi¢, The Kosovo Chronicles (Belgrade: Plato, 1992); Idem, Kosovo.
La spirale de la haine (Lausanne: UAge ' Homme, 1993; 2nd ed. 1998); Branislav Krsti¢,
Kosovo. Facing the Court of History (New York: Humanity Books, 2004).

Cf also in Serbian: Djoko Slijeplevié, Srpsko-arbanaski odnosi kroz wvekove s posebn-
im osvrtom na novije wvreme (Himelstir: Eparhija zapadnoevropska, 1983); Dimitrije
Bogdanovi¢, Knjiga o Kosovu (Belgrade: SANU, 1985); Atanasije Jevtic & Zivorad
Stojkovi¢, eds., Zaduzbine Kosova. Spomenici i znamenja srpskog naroda (Prizren—Bel-
grade: Eparhija Rasko-prizrenska, 1987); D. T. Batakovi¢, Kosovo i Metohija. Istorija i
ideologija (Belgrade—Valjevo: Hris¢anska misao, 1998); Kosovo i Metohija u velikoalban-
skim planovima 18782000 (Belgrade: Institut za savremenu istoriju, 2001).

'The papers by Serbian, Albanian and Western scholars reflecting different views of the
problem available in the collection: Kosovo/a. Confrontation or Coexistence, eds. Ger Dui-
jzings, Dusan Janjic & Shkelzen Maliqi (Peace Research Centre: University of Nijmeg-
en & Political Cultural Centre 042, 1996). Quite useful for the recent developments
is also Thanos Veremis & Evangelos Kofos, eds., Kosovo. Avoiding another Balkan War
(Athens: ELIAMEDP, 1994); William Joseph Buckley, ed., Kosovo. Contending Voices on
Balkan Interventions (Grand Rapids, Michigan—-Cambridge UK: William B. Eerdmans,
2000); also useful is “Kosovo. Six siecles de mémoires croisées”, Les Annales de autre
Isiam 7, Actes du colloque tenue en 1999 (Paris : INALCO, 2000). The standard Ger-
man/Austrian approach available in Jens Reuter, Die Albaner in Jugoslawien (Munich,
1980); Wolfgang Petritch, Karl Kaser & Robert Pichler, eds., Kosovo/Kosova. Mythen,
Daten, Fakten (Klagenfurt & Vienna: Wieser Verlag, 1999).

5 Nathalie Clayer, “Kosovo: le berceau du nationalisme albanais au XIX®™ siecle?”, Les
Annales de I'autre Islam 7 (2000), 169—182.
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myths” about Kosovo through the rapid growth of ostensibly scholarly pub-
lications.®

Due to this ideological pattern imposed on Albanian historiography
both by national romanticism and the Stalinist-type communist regime of
Enver Hoxha, Kosovo came to be perceived by the whole Albanian nation
as an “occupied ethnic territory”.” The contrasting versions of the historical
past of Kosovo and Metohija became a significant factor causing the pro-
found political and cultural distrust between Serbs and Albanians.

Nevertheless, the usual approach, often lacking reliable scholarly
background, is to compare the Serbian historical account, overwhelmingly
based on verifiable data, with Albanian romantic-historical theses that have
significantly less backing in sources, in order to ofter a kind of “balanced”
version of history. However, such attempts to find a middle ground usually
produce a distorted and misguided view of the region’s past.

The rise and fall of medieval Serbia

Present-day Kosovo-Metohija is a small (10,887 sq km) but fertile and
mineral-rich region. An autonomous province within Serbia inhabited by
Albanians and Serbs as the two main ethnic groups, the region has had a
long and turbulent past. Until the early Middle Ages it was successively
included into different Roman and Byzantine provinces and inhabited by
different ethnic groups. Its pre-Roman population of varied origin (Illyrian
in the west and Thracian in the east and south) was gradually Romanized
during the long rule of both Rome and Constantinople.®

¢ Cf a typical example: Ali Jakupi, “Origins and Motives of Serbian Myths in Kosovo”,
Eurobalkans 3435 (Spring/Summer, Athens, 1999), 21—27. Notoriously pro-Albanian
as regards the Kosovo issue is Noel Malcolm, Kosovo. A Short History (London: Mac-
millan, 1998). Cf the review of Malcolm’s book by Aleksa Dijilas, “Imagining Kosovo:
A Biased New Account Fans Western Confusion”, Foreign Affairs (New York: Council
on Foreign Relations Inc., vol. 77, no. 5, September 1998). More balanced, but still
incomplete is Miranda Vickers, Between Serb and Albanian. A History of Kosovo (Lon-
don: Hurst & Company, 1988). In the French-speaking countries, an ardent supporter
of the most prolific pro-Albanian positions is a geography professor at the University
of Toulouse, Michel Roux, Les Albanais en Yougoslavie. Minorité nationale, territoire et
développement (Paris: Editions de la Maison des Sciences de 'Homme, 1992).

7 Gf more in the standard E. Hohxa-sponsored, Stalinist-type version of the ancient
Illyrian origin of Albanians: A. Buda, ed., Albanians and Their Territories (Tirana: 8
Néntori: Academy of Science, 1985).

$ Illyriens et Albanais, ed. Milutin Garasanin (Belgrade: Académie serbe des sciences et
des Arts, 1990), bilingual Serbian and French edition.
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With the settlement of Slavs during the seventh century most of
the central Balkans became a fief of different Slavic tribes under stronger
or weaker control of Byzantium. A former Bulgarian and Byzantine pos-
session, the region that has come to be known as Kosovo-Metohija was
integrated between the early twelfth century and the middle of the fifteenth
century into the medieval Serbian state: the Kingdom (1217-1346), Empire
(1346—1371), various princedoms (1371-1402) and the Despotate of Serbia
(1402-1459). As a predominantly Serb-inhabited area Kosovo-Metohija
became the prestigious centre of the main Serbian political and cultural in-
stitutions.? As an area rich in natural resources it was suitable for cultivation,
for exploiting silver and gold mines around which thrived mining towns, for
building fortresses, palaces, churches and monasteries. ™

Three important bishoprics (Hvosno, Prizren, Lipljan) were founded
in Kosovo and Metohija in the early thirteenth century under the first Ser-
bian Archbishop, Sava Nemanji¢, the future St. Sava: “Serbia was never to
fall under strong Catholic influence [...] Sava’s first task was to place all
Serbian territory under the jurisdiction of its new archbishop. This neces-
sitated the ousting in 1220 of Greek bishops from the recently acquired
towns of Prizren and Lipljan. Sava then proceeded to construct Serbia’s
Church administration, dividing all Serbia’s territory (including Zeta and
Hum) up into about ten bishoprics”."*

Furthermore, Kosovo-Metohija was an important political and com-
mercial crossroads for the major Balkan roads leading from Bosnia and
Rascia to Macedonia, and central Serbia to Dioclea (Duklja, later called
Zeta, present-day Montenegro) and other ports in the south of the eastern
Adriatic coast.

Within a century, Kosovo, the northern part of Kosovo-and-Meto-
hija, became covered by fortresses and palaces of the Serbian rulers and their
prospering nobility. The cities of Pristina, Prizren and especially the pros-
perous mining town of Novo Brdo were among the richest in the western
Balkans in the fourteenth and first half of the fifteenth century. The Plain

of Kosovo (Kosovska ravnica) — stretching from Mitrovica to Kacanik —

9 For more, see Bari§a Kreki¢, “Medieval Serbia: The Nemanyids and Byzantium” in
Speros Vryonis Jr., ed., Byzantine Studies. Essays on the Slavic World and the Eleventh
Century (New Rochelle, New York: Aristide D. Caratzas Publisher, 1985), 43—52; Sima
M. Cirkovi¢, La Serbie au Moyen Age (Paris: Zodiaque, 1992).

° Desanka Kovacevi¢, “Dans la Serbie et la Bosnie medievales: Les mines dor et
d’argent”, Annales, Economies, Civilisations, vol. 2 (Paris: Armand Colin, 1960), 248—
258.

1 John V. A. Fine Jr., The Late Medieval Balkans. A Critical Survey from the Late Twelfth
to the Ottoman Conguest (Ann Arbor: The University of Michigan Press), r17.
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was dotted with more than 130 churches built by Serbian rulers, church
dignitaries and local noblemen. The Serbian Archbishopric, founded and
initially seated in Rascia (1219), was relocated to Pe¢ in the Hvosno area
(later called Metohija) and, under Emperor Stefan Dusan, elevated to a
Patriarchate in 1346.

Hvosno or Metohija, the western part of the present-day province of
Kosovo and Metohija (4,684 sq km in area), was covered with a network of
large and rich monasteries built by the Serbian kings, such as Dec¢ani and
the Patriarchate of Pe¢, and a significant number of late medieval churches
erected by local Serbian noblemen (e.g. Orahovac, Velika Hoca, Crkolez,
Vaganes, Zociste, Ubozac, Dolac, Prizren etc). Most of Metohija’s densely
populated villages were granted to the major royal foundations (monaster-
ies) erected between the late twelfth and mid-fourteenth centuries; hence
its name Metohija.”* The monastery of Decani alone had more than 2,500
sq km of estates, including villages, forests and vineyards. The monastery of
Holy Archangels was granted an even larger estate, not only in Metohija
itself but also in the neighbouring areas of today’s Macedonia and Albania,
stretching from Sar Mountain to Allessio on the Albanian coast. Huge es-
tates were donated to the Serbian monastery of Chilandar [Hilandar] on
Mount Athos.'s The prospering Serbian economy, especially the exploitation
of mines, rich in silver and gold, and large estates that the rulers granted to
the Church, made the medieval Serbian monasteries prestigious centers of
sophisticated culture and civilization. In the fourteenth century, there were
more than 200 churches and monasteries throughout Metohija, and many
others were built in the following decades.’*

Among the most important royal endowments are: The Mother of
God of Ljevisa (Bogorodica Ljeviska), a bishopric seat in Prizren built on
the foundations of an earlier Byzantine church by King Uros I Nemanji¢
(1243-1276) and his powerful successor King Stefan Uros II Milutin (1281—
1321). King Milutin, the main patron of the revitalized mining industry in
Serbia, also built two large monasteries in Kosovo: the monastery of St.
Stefan at Banjska near Zvecan in northern Kosovo, and the monastery of
Gracanica near Pristina in central Kosovo. Comparing Salisbury Cathedral
with Gracanica, Steven Runciman said that “the former may soar gracefully
heavenward; the latter with the simplicity of its design, the comprehensive

> Milisav Lutovac, La Metohija — étude de géographie humaine (Paris: Institut détudes
Slaves et Librairie ancienne Honoré Champion, 1935).

'3 Milos Blagojevi¢, The Estates of Chilandar Monastery in Kosovo and Metohija, 12th—
15th Centuries (Belgrade: Zavod za udzbenike, 2006), 31—45 (multilingual edition).

"+ Gojko Suboti¢, The Art of Kosovo. The Sacred Land (New York: Monacelli Press,
1998).
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economy of its balance and its interior, is the work of a people no less spiri-
tual but far more sophisticated and cultured.””s

The complex of three churches known as the Patriarchate of Peé¢
(Holy Apostles, Holy Virgin, and St. Demetrios) began to be built in the
mid-thirteenth century and was eventually completed in the 1320s by
Archbishop Danilo I1.*¢ The monastery of Dec¢ani near Pe¢, with its church
dedicated to the Pantocrator, was intended as the funerary church of King
Stefan Uro§ III Decanski (1321-1331). The monumental monastic complex
of Decani was eventually completed by his son and heir King Stefan Uros
IV — future Emperor Stefan Dusan.’” The Holy Archangels near Prizren,
by far the largest medieval Serbian monastery, was the endowment of Ste-
fan Dusan, erected shortly after his coronation in Skoplje as “Emperor of
Serbs and Greeks” in 1346. The cathedral of the Holy Archangels was the
most monumental church built in the Byzantine Commonwealth in the
fourteenth century."®

'The Serbian monasteries in Kosovo-and-Metohija held in their li-
braries, in medieval times alone, at least 7,500 manuscripts, with Pe¢ and
Decani as the most important centres. Several thousand new manuscripts
and printed books were produced during the following two centuries of the
Church’s organized activity under Ottoman rule (1557-1776). The most
prolific genres of Serbian medieval literature were hagiography, biographies
of the sainted rulers and church dignitaries (bishops, archbishops and pa-
triarchs), and memoria, eulogies, hymns, and other forms of devotional litera-
ture, written in or translated into Old Church Slavonic.™

In the process of rapid disintegration of Stefan Dusan’s Empire un-
der his weak heir Emperor Uro§ I (1355-1371) — the last ruler of the
Nemanji¢ dynasty — Kosovo-and-Metohija came under the control of
powerful regional lords belonging to the highest ranks of Emperor Dusan’s

s Steven Runciman, 7he Byzantine Civilization (London: Methuen & Co, 1975), 285.

16 Vojislav J. Djuri¢, Sima M. Cirkovi¢ & Vojislav Kora¢, Pecka Patrijarsija (Belgrade &
Pristina: Jugoslovenska knjiga & Jedinstvo, 1990).

17 Cf. comprehensive study by Branislav Todi¢ & Milka Canak-Medi¢, Manastir Decani
(Belgrade: Muzej u Pristini, Mnemosyne & Manastir Visoki Decani, 2005).

8 For more, see D. Obolensky, Byzantine Commonwealth: Eastern Europe, 500-1438
(New York: Praeger, 1971).

9 In the early 1980s the Christian Orthodox Serbian monasteries in Kosovo and Meto-
hija had only 359 Serbian manuscripts dating from the medieval and Ottoman periods;
140 of the most precious medieval manuscripts were burnt together with the entire
National Library in Belgrade during the indiscriminative Nazi carpet bombing on 6
April 1941. Cf Dimitrije Bogdanovi¢, “Rukopisno nasledje Kosova”in Zbornik okruglog
stola o naucnom istrazivanju Kosova (Belgrade: SANU, Nauéni skupovi, vol. XLII, 1988),

73779-
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nobility which subsequently emerged as independent local rulers. After the
defeat of Serbian armies in Macedonia at the Battle of Maritsa in Septem-
ber 1371, it was Prince Lazar Hrebeljanovi¢ (1371-1389) of Kosovo, the
most distinguished among Dusan’s nobles, who emerged as the strongest
regional lord capable of bringing together the rivalling feudal princes of
the former Empire. Having established control over the rich mining areas
of the former Serbian Empire in Kosovo, Prince Lazar formed a reliable
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matrimonial alliance of regional lords for the defence of Serbia against the
Ottoman invasion.>

Although the initial Ottoman raids into Serbia were successfully re-
pulsed (1381, 1385/86, 1388), in 1389 the Ottoman threat became immi-
nent. The decisive battle between the Serbian (supported by their allies from
the Bosnian kingdom) and Ottoman armies (supported by many of the
Sultan’s Slav vassals) took place on Kosovo Polje (The Field of Blackbirds),
on St. Vitus Day (Vidovdan) or 15 June 1389. Both rulers, Prince Lazar
and Sultan Murad I, perished in the battle. Prince Lazar’s son-in-law, Vuk
Brankovi¢ — most likely unjustly remembered in epic tradition as a trai-
tor who slid out of the battle during its crucial phase — remained the sole
independent regional ruler until 1392, when he accepted vassalage to the
Ottomans.**

The immediate outcome of the battle, which engaged some 30,000
troops on both sides, was not perceived as an Ottoman victory. The first
reports claimed the victory of the Christian Serbian armies, and various
sources confirmed heavy losses on both sides. Most of those contemporary
sources that did not perceive the outcome of the battle as a triumph of the
Christian forces emphasized that none of the armies emerged victorious. It
was only later, as the legend surrounding the 1389 Battle of Kosovo grew,
that the Ottomans began to claim their victory, while the Serbs, deeply at-
fected by the post-Kosovo political situation marked by unsettled internal
strife eventually leading to the final Ottoman conquest, began to describe
the battle as a tragic defeat.>*

Be that as it may, the Battle of Kosovo had far-reaching political
consequences for the future of Serbia. Only a year after the Battle, Serbia
became a vassal of the Ottoman Empire.?s Nonetheless, present-day Koso-
vo-and-Metohija with its rich mining centre of Novo Brdo (seized by the

2 Sima M. Cirkovi¢, “Serbia on the Eve of the Battle of Kosovo” in Wayne S. Vuchin-
ich & Thomas A. Emmert, eds., Kosovo. Legacy of a Medieval Battle (A Modern Greek
Studies Yearbook Supplement vol. 1) (Minneapolis: University of Minnesota, 1991),
I-17.

>t Thomas A. Emmert, Serbian Golgotha. Kosovo 1389 (Boulder: East European Mono-
graphs, Columbia University Press, 1990).

22 Nicholas J. C. Pappas & L. Brigance Pappas, “The Ottoman View of the Battle of Ko-
sovo” in Vuchinich & Emmert, eds., Kosovo, 41-59; Cf- also in the same book Stephen
W. Reinart, “A Greek View on the Battle of Kosovo®, 61—88.

3 Emmert, Serbian Golgotha, 42—60. S. M. Cirkovi¢, ed., Kosovska bitha u istoriografiji
[The Battle o Kosovo in Historiography] (Belgrade: Istorijski institut, 1990); Nikola
Tasi¢, ed., Kosovska bitka 1389. i njene posledice (Die Schlaht auf dem Amselfeld 1389 und
ihre Folgen) (Belgrade: Institute for Balkan Studies, 1991) (bilingual Serbian and Ger-
man edition).
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Ottomans only in 1455) remained a border region of exceptional economic
and spiritual importance until the very end of the Serbian medieval state
— under the first Despot Stefan Lazarevi¢ (1389—1427), and his less suc-
cessful successors of the Brankovi¢ dynasty (1427-1459).*

A second battle of Kosovo, with Janos Hunyady at the head of a
Hungarian-Wallachian alliance, took place on 17—20 October 1448 and
ended in disaster for the crusading Christian troops, deprived of support of
the ailing Despot Djuradj Brankovi¢, reluctant to venture into another risky
war. Despite frequent raids and pillaging, Kosovo-and-Metohija remained
an important region, in particular for the economy and cultural develop-
ment, until 1455, when Serbia, on top of major setbacks suffered in previous
decades, lost Novo Brdo and Prizren. What had remained of the Despotate
of Serbia eventually yielded under the overwhelming Ottoman onslaught
on its new capital Smederevo in 1459.

'The rural population of medieval Kosovo and Metohija can be iden-
tified due to the charters issued by the Serbian rulers, containing detailed
data on taxes, peasant households, family names, origin, etc. The personal
names and most place-names are predominantly Serbian. Feudal obliga-
tions of serfs were known as the “Serbian Law”, while the nomadic rural
population was covered by the “Vlach Law”. Albanians are occasionally re-
ferred to as nomads living in the borderland between Metohija and Albania
(upper and lower Pilot area). The 1455 Ottoman census shows that only 8o
of 600 villages had household heads bearing typical Albanian names.*¢

Urban centers in Kosovo and Metohija, as elsewhere in late medi-
eval Serbia, were more multicultural than rural areas. Under Byzantine rule,
the towns of present-day Kosovo-and-Metohija had a significant Greek
population, including administrative and church officials, while Slav or Serb
merchants from the Adriatic coast, mostly Roman Catholics from Ragusa
(Dubrovnik) and Cattaro (Kotor), were continuously engaged in trade and
business in the area. Following the activation of the rich mines of Trepca,
Novo Brdo and Janjevo in the early fourteenth century, their number, along
with that of Saxon miners, considerably increased.”” Under Despot Stefan
Lazarevi¢, the northernmost city, Belgrade, became Serbia’s capital and cul-

+ Cf: Vojislav Jovanovi¢, Sima Cirkovi¢, Emina Ze&evi¢, Vujadnin Ivanigevi¢ & Vesna
Radi¢, Nowvo Brdo (Belgrade: Institute for the Protection of Cultural Monuments of the
Republic of Serbia, 2004). Bilingual Serbian and English edition.

s Momdilo Spremié, Despot Djuradj Brankovic i njegovo doba (Belgrade: SKZ, 1994).

26 Q. Zirojevié, “Les premiers siécles de la domination étrangére” in Kosovo-Metohija
dans Ubistoire, 41—46; Batakovié, Kosovo Chronicles, 45.

*7 See Desanka Kovacevi¢, “Dans la Serbie et la Bosnie médiévales: Les mines d'or et
d’argent”, Annales, Economies, Civilisations, vol. 2 (1960), 253—258.
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tural hub, whilst the southern town of Novo Brdo in Kosovo remained the
main economic center, as testified by the “Law on Mines” (Rudarski za-
konik) issued there in 1412.%*

'The presence of a certain number of Albanian miners of the Roman
Catholic rite was recorded in Novo Brdo in the 1430s, but the whole area,
both rural and urban, remained predominantly inhabited by Christian Or-
thodox Serbs. Besides Serbian Orthodox churches and monasteries, the ur-
ban centers of Kosovo and Metohija disposed with several Roman Catholic
parishes, for Saxons, Venetians, Ragusans and other foreign traders.*

Ottoman rule: Conquest and decline

From the middle of the fifteenth to the early twentieth century, the whole
of Kosovo and Metohija was part of the Ottoman Empire. Conquered in
1459, the Despotate of Serbia, Kosovo and Metohija included, was orga-
nized into several Ottoman administrative units (sanjaks), while most of
the nobility that had not perished in the wars emigrated to neighbouring
Hungary, where they kept resisting the Ottomans until the 1526 Battle of
Mohics. In Ottoman-held Serbia a certain number of former Serb feu-
dal lords entered into the Ottoman sipahi system and were eventually Is-
lamized. Being Christian Orthodox, the majority of Serbs, both urban and
rural, as well as all other non-Muslim ethnic groups (“people of the book”),
became reaya, second-class citizens under the Ottoman Islamic order. Apart
from legalized religious discrimination, discrimination became evident in
all spheres of everyday life.

'The lowered status of the Christian population also implied social de-
pendence, as most of the Christian Orthodox Serbs were reduced to land-
less peasants liable to paying feudal taxes. They were, like other Christians,
not only obliged to dress differently, to pay additional tax in lieu of military
service, but they were deprived of such rights as riding a horse, possessing
or carrying arms, and so on. Nor had the Christians the right to repair their
churches or ring church bells without permission of the Ottoman authori-
ties. It was, however, possible to rebuild some ruined churches, but only with
the authorization of the Ottoman administration.

Prizren Cathedral, dedicated to the Mother of God of Ljevisa, was
converted to a mosque probably immediately after the Ottoman conquest;
the same destiny befell the monastery of St. Stefan at Banjska, one of the

S, M. Cirkovi¢, “Le Kosovo Metohija au Moyen Age”in Kosovo-Metohija dans histoire
serbe, 23—27.

2§, M. Cirkovi¢, “The Cradle of Serbia” in Kosovo. Past and Present, ed. Ranko Petkovi¢
(Belgrade: Review of International Affairs, 1989), 24—27.
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most impressive foundations of King Stefan Uro§ II Milutin (1281-1321).
Stefan Dusan’s main endowment, the monumental Church of the Holy
Archangels near Prizren, where he had been solemnly buried in 1355, was
abandoned as early as 1519 and turned into ruins by the end of the cen-
tury. Marble blocks from the ruined Holy Archangels were reused for the
remarkable Sinan Pasha Mosque in Prizren in 1615. Most of the Serbian
monasteries and churches were devastated and left in ruins, while many
village churches were completely abandoned. Not many were restored until
after the liberation of Kosovo and Metohija in 1912. The monasteries of
Decani, Gracanica and Patriarchate of Pe¢ were permitted to perform re-
ligious services and their medieval estates, although severely reduced, were
reconfirmed by Ottoman firmans.

Thorough archaeological surveys have shown that most of the ap-
proximately 1,300 monasteries, churches, hermitages and other monuments
the Serbs built, or rebuilt on the foundations of earlier Byzantine churches
in the area of Kosovo and Metohija, date from the thirteenth to the fif-
teenth century. The magnitude of the havoc wrought by the conquest can
be seen from the earliest Ottoman registers combined with censuses (def?-
ers): in 1455 Ottoman register, apart from the Monastery of Devi¢ in the
Drenica area, there were only ten to fourteen active Christian Orthodox
churches out of probably hundreds active prior to the conquest. After the
consolidation of Ottoman rule in the middle of the sixteenth century, their
number significantly increased — fifty-three churches, including eleven
monasteries. The large monasteries such as Decani, the Patriarchate of Pe¢
and Gracanica to a lesser extent were spared from destruction. Nevertheless,
their previously wealthy land possessions were reduced to a handful of land
estates in the surrounding villages. The firmans the Ottoman sultans granted
to these three main monastic communities comprised, apart from paying
taxes, the obligation to perform different services, including the service of
falconry as well.3° In the Sanjak of Prizren, according to the 1571 Otto-
man census, there were thirty-one Christian Orthodox churches and mon-
asteries, dependencies of the Sultan or the local sanjak-bey.3* In the area of
Mount Cicavica, remembered as the “Serbian Holy Mountain” in popular
tradition, there were, according to the Ottoman censuses of 1525—26 and
154445, “a total of fifty-two monasteries and churches”.3?

s° Zirojevi¢, “Les premiers siécles”, 40—46.
3t Olga Zirojevi¢, “Crkve i manastiri u Prizrenskom sandzaku”, Kosovsko-metohijski

zbornik vol. 1 (Belgrade: SANU, 1990), 133-141.

32 So far thirty-six sites of former churches have been found while “there is a traditional
belief among the Serbian and Albanian people that on Cicavica there are seventy-seven
spring wells, seventy-seven streams and seventy-seven churches”.
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'The re-establishment of the Serbian Orthodox Church under as the
Patriarchate of Pe¢ in 1557 marked the beginning of a vigorous religious
renaissance of the Serbian mi/let. The reassembling of the Christian Ortho-
dox into one religious community (miller) under the central authority of the
patriarchs of Pe¢ brought about a tremendous change in their general posi-
tion within the rigid theocratic structure of the powerful Ottoman Empire.
Sokollu Mehmed-Pasha (Mehmed-pasa Sokolovi¢), the Ottoman vizier of
Serbian descent, installed his first cousin Makarije Sokolovi¢ (1557-1571)
on the Serb patriarchal throne and granted him the same privileges as those
enjoyed by the Ecumenical patriarch of Constantinople.33

'The Serbian patriarchs had the right to dispose with church property,
to collect church tax, to decide on heirless property, to confirm all guild
regulations, and to preside over civil and criminal cases, all within a self-
governing Serbian community. As the head of the Serbian millet, the pa-
triarch of Pe¢ became a real eznarch of all Christian Orthodox Serbs that
were under the jurisdiction of the restored Serbian Patriarchate. Patriarch
Makarije was succeeded by other members of the Sokolovi¢ family—An-
tonije (1571-1575), and, alternating with one another, Gerasim and Sa-
vatije (1575-1586/7).3¢

'The Patriarchate of Pe¢ organized a proficient and full-scale revival
of medieval Serbian cults and, in parallel, obtained the Sublime Porte’s per-
mission to restore fully or partially many demolished or damaged churches
and monasteries. Based on the tradition of medieval Serbia, the Patriarchate
of Pe¢ was largely perceived, especially by the Christian Orthodox Serbs in
Kosovo and Metohija, as a structural continuation of medieval Serbia that
through its chancery, financial and judicial functions became instrumental
in preserving both religious and ethnic identity.

'The self-governing church communities (crkvene opstine), under the
auspices of local bishops, became the pillar of the everyday life of both rural
and urban members of the Serbian mille. The patriarchs had legal authority
over certain trade guilds in towns, and disputes within the Serbian mi/-
let were usually settled through the combined implementation of common
law, patriarchal decrees and the Code of Emperor Stefan Dusan (Dusanov
zakonik), the most enduring legal document of medieval Serbia, used by
various Serbian communities until the late eighteenth century.

33 Radovan Samardjitch (Radovan Samardzi¢), Mehmed-Pacha Sokolovitch (Lausanne:
L’Age d'Homme, 1994); also available is a Turkish translation of this important histori-
cal biography.

3+ The list of patriarchs of Pe¢ with precise dates of their rule in D. T. Batakovi¢, ed.,
Histoire du peuple serbe (Lausanne: UAge d'Homme, 2005), 112 (list established by A.
Foti¢).
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Epic poetry, spread widely over the centuries by gifted bards play-
ing the gusle (one-stringed violin), sent a powerful emotional and political
message. The epic ballads, with the Kosovo covenant as their central theme,
immortalized national heroes and rulers, both medieval and pre-modern,
thus cultivating the spirit of defiance and nurturing the hope of forthcom-
ing liberation from Ottoman domination. Epic poems about the Battle of
Kosovo and its heroes described the tragic destiny of the last Nemanjics, the
heroism of Prince Lazar and his valiant knight Milo§ Obili¢, the assassin of
the Ottoman Sultan Murad at the Battle of Kosovo. The treachery of Vuk
Brankovi¢, Prince Lazar’s son-in-law, became a symbolic justification for
the tragic consequences of the Battle of Kosovo.3s

According to the epic legend, on the eve of the Battle of Kosovo
in 1389, Prince Lazar chose the heavenly kingdom over the earthly one,
freedom over slavery. It was described in the epic song the Downfall of the
Serbian Empire, considered as “perhaps the best-known summing up of the
whole Kosovo myth; and Lazar’s choice is, of course, ‘a repetition and the
periphrasis of similar points made in Serbian historical literature in the
Middle Ages’.”s® Transcending their real historical context, many of these
ballads, highly popular among the rural population, were sung, as testified
by foreign travellers, throughout Serb-inhabited lands, from Montenegro,
Herzegovina, Bosnia and Slavonia to Croatia and Dalmatia, and from
southern Hungary to Slavic Macedonia.

Demographic profiles: Urban and rural society

The urban landscape of Kosovo and Metohija under the Ottomans was
mainly shaped by Islam and its culture. Most of the Orthodox churches in
the towns were converted to mosques, and many new mosques were erected
soon after the establishment of the Ottoman administration, from Pristina
and Vucitrn to Zvecan and Prizren. Even several of about a dozen Ro-
man Catholic churches, built under the Nemanji¢s mostly for the colonies
of Saxon miners and Ragusan merchants in Novo Brdo, Stari Trg, Trepca
and Janjevo, were gradually converted to mosques. Nevertheless, the Roman
Catholic communities headed by local chaplains remained in the area and

35 Ivan Bozi¢, “Neverstvo Vuka Brankovi¢a” in Ivan Bozi¢ & Vojislav J. Djuri¢, eds., Le
Prince Lazare (Belgrade: Filozofski fakultet, 1975).

3¢ Svetozar Koljevi¢, “The Battle of Kosovo in its Epic Mosaic” in Kosovo. Legacy, 128.
Additional comprehensive analysis is available in Svetozar Koljevi¢, The Epic in the
Making (Oxford: Clarendon Press, 1980).
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were additionally strengthened by Roman Catholic Albanians newly settled
in some urban centers.’

Analysis of the earliest Ottoman registers shows that the demo-
graphic composition of Kosovo and Metohija did not alter much during the
fourteenth and fifteenth centuries. The small-in-number Muslim popula-
tion consisted largely of members of the Ottoman administration and mili-
tary, essential in maintaining order, whereas Eastern Orthodox Christians
continued to predominate in rural areas. Kosovo and parts of Metohija were
registered in 1455 under the name Vilayeti Vik, after Vuk Brankovi¢ who
once ruled this vast area. Some 75,000 inhabitants lived in 590 registered
villages.3® A place-names analysis of some 8,500 personal names shows that
Slav and Christian names were heavily predominant.3

However, Christian Orthodox Serb tenant farmers who paid taxes
and fulfilled additional obligations towards the Empire enjoyed legal pro-
tection, while other Serb-inhabited areas that provided auxiliary troops
for the Ottoman army (voynuk, martolos) or secured bridges, forests and
mountain passes, enjoyed partial or complete tax exemption as well as a
certain degree of local self-government. Many dues paid in money, labour
and kind set aside, the hardest for the Christian Serbs was the form of taxa-
tion known as devgsirme — healthy teenage male children were taken away
from their parents, converted to Islam and trained to serve in the janissary
corps of the Ottoman army or assigned to various kinds of services in the
administration.*

A renewal of patriarchal forms of life within the new political and
social framework was characteristic of the Christian Orthodox Serbs in the
rural areas of Kosovo-Metohija. Many Serbs accepted the so-called Viach
(cattle-breeding) status to avoid that of tenant farmers, while the Christian
Albanians, being cattle-breeding nomads during previous centuries, con-
tinued to live almost autonomously in the mountain areas bordering on
Albania. Settlements with population bearing Albanian names were reg-
istered mostly beyond the boundaries of what today is Metohija, i.e. west
of Djakovica. An analysis of the names in the Sanjak of Scutari in the six-
teenth century shows that those of Slav origin predominated among the
Christians. In Pe¢, sixty-eight percent of the population had Slav names, in

37 Zirojevié, “Les premiers siécles”, 53—57.

3¢ Milo§ Macura, Naselja i stanovnistvo. Oblasti Brankovica 1455 (Belgrade: SANU,
2001).

39 Istorija srpskog naroda, vol. 11 (Belgrade: SKZ, 1982), 260—265; Bogdanovi¢, Knjiga o
Kosovu, 72.

> Hasan Kaleshi, “Kosovo pod turskom vlaséu” in M. Maleti¢, ed., Kosovo nekad i sad
(Kosova dikur e sot) (Belgrade: Knjizevne novine, 1973), 145-176.
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the Suho Grlo area — fifty-two percent, in the Donja Klina area — fifty
percent, and around the monastery of Decani — sixty-four percent, while
other names were common Christian ones frequent among Serbs as well.+*

From the mid-sixteenth century the process of Islamization of the
Albanians became very intense in the regions adjacent to Kosovo-Metohija,
among the powerful tribes of northern and central Albania. Having con-
verted to Islam, a process which probably acquired larger proportions only
in the late sixteenth and early seventeenth centuries (especially in the north
of today’s Albania), the Albanians gradually became part of the influential
ruling class in the Ottoman Empire enjoying distinct social and political
privileges. The increasing number of Islamized Albanians holding highest
or high-ranking positions at the Sublime Porte generated a similar process
on the local level in Kosovo-Metohija: Albanians increasingly replaced Is-
lamized Slavs, ethnic Turks or ethnic Arabs in the provincial administra-
tion. Christian Serbs and Muslim Albanians, now divided by religion and
religion-based privileges, gradually grew into two opposed social and politi-
cal groups.+

The Ottoman sources show that between 1520 and 1535 only 700
of 19,614 households in the Vucitrn district were Muslim (about 3.5 per-
cent), with 359 (2.0 percent) in the Prizren district. In areas beyond the
geographic borders of Kosovo and Metohija, in the Scutari and Dukagjin
districts, Muslims accounted for 4.6 percent of the population. According
to an analysis of names registered by the census of the Dukagjin district, Al-
banian settlements did not become predominant until south of Djakovica,
whilst the ethnic composition of Prizren and its area remained basically
unchanged during the sixteenth century.® The Christian Orthodox Serbs, as
recorded both by later Ottoman censuses and Western travellers, remained
the predominant ethnic group until the late seventeenth century. The Ro-

# Zirojevi¢, “Les premiers siécles”, 70—71; Batakovié, Kosovo Chronicles, 41—42.

# Cf. Georg Stadtmiiller, “Die Islamisierung bei der Albanern’, Jahrbuch fiir die Ge-
schichte Osteuropas (Munich: Osteuropa-Institut Minchen, 1955), 404—429; Hasan
Kaleshi, “Das Turkische Vordringen auf dem Balkan und die Islamisierung: Faktoren
fiir die Erhaltung de etnischen und nationalen Existenz des albanischen Volkes” in Pe-
ter Bartl & Hans Glassl, eds., Sidosteuropa unter dem Halbmon (Munich: Oldenburg,
1975), 127-138.

# Zirojevi¢, “Les premiers siécles”, 66—73; Olga Zirojevi¢, “Prizren u defteru iz 1571.
godine”, Istorijski casopis XXXVIII (Belgrade 1991), 243—254. Cf. also Selami Pulaha,
Populsia Shqiptare e Kosoves gjate shek. XV-XVI (Tirana 1984). On economic aspects, see
Hasan Kaleshi, “Jedna prizrenska i dve vuditrnske kanunname”, Glasnik Muzeja Kosova
i Metohije 11 (Pristina 1957), 292—293.
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man Catholic archbishop of Bar, Marino Bizzi, reported in 1610 that Koso-
vo is full of “schismatic”, i.e. Serb Christian Orthodox, villages.*

It was only after the wars and resettlements in the late seventeenth
century that members of different northern Albanian clans (Krasniqi, Beri-
sha, Gashi, Shala, Sopi, Krieziu, Thsag, Bitiqi) began to settle on the aban-
doned estates of Metohija in more significant numbers, advancing towards
Kosovo, while small numbers of settlers came from other Albanian clans
(Kastrati, Mertura, Klimenti, Mzi, Drushtina, Hoti, Mertura, Shkrelia). Ac-
cording to an estimate, 704 clans and extended families, with about 4,446
households, settled in Kosovo proper.s

The Great Serb Migration of 1690: Generator of demographic change

A Serb-Albanian conflict broke out during the Holy League’s war against
the Ottoman Empire (1683-1690). The Christian Orthodox Serbs joined
the Habsburg troops in their military campaign in Serbia as a separate
Christian militia (Militia Rasciana, Razische Feld-Miliz, Irregulére Trupen).
With the exception of the brave Kelmendi tribe of Christian, Roman Cath-
olic faith, the majority of Albanians — as newly-converted Muslims — took
the side of the Sultan’s army against the military coalition of Orthodox and
Roman Catholic Christians. Both Habsburg troops and Serbian militia, led
by local guerrilla leaders, were defeated by the freshly recruited Ottoman
troops in the decisive battle that took place at Kacanik in 1690, closing the
strategic pass between Kosovo and Macedonia.*®

After the Christian defeat, tens of thousands of Serb families, head-
ed by the Patriarch of Pe¢ Arsenije III Crnojevi¢, withdrew from Kosovo
and Metohija and neighbouring areas in fear of reprisals. A local church
chronicler recorded that “in the spring of 1690 the patriarch — Arsenije
Crnojevi¢ of Pe¢ — summoned a vast number of Serbs, 37,000 families
[10 to 30 members on average], and they all set off to join the Imperial

+ Franjo Racki, “Izvjestaj barskog nadbiskupa Marina Bizzija o svojem putovanju god.
1610. po Arbanaskoj i Staroj Srbiji”, Starine JAZU XX (Zagreb: Jugoslavenska akadem-
ija znanosti i umjetnosti, 1880), 50-156, quotation on p. 121. Cf. also Marko Jacov, Le
missioni cattoliche nei Balcani durantela guerra di Candia (1645—1669), vols. I-11 (Citta
del Vaticano: Biblioteca Apostolica Vaticana, 1991).

# Atanasije Urosevi¢, Etnicki procesi na Kosovu tokom turske viadavine, Posebna izdanja,

vol. DLXXVII, Odeljenje drustvenih nauka, vol. 94 (Belgrade: SANU, 1987), 19.

# Cf detailed accounts in Rajko L. Veselinovi¢, Arsenije III Crnojevic u istoriji i
knjizevnosti, Posebna izdanja, vol. CLI (Belgrade: SAN, 1949); Dusan J. Popovi¢, Velika
seoba Srba (Belgrade: SKZ, 1954); Gligor Stanojevi¢, Srbija u vreme Beckog rata (Bel-
grade: Nolit, 1976).
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Migration of Albanian tribes to Kosovo, 17th—18th century

[Habsburg] army. In the same war there was large-scale looting and dislo-
cation of Christians and plundering of all the Serbian lands. Monasteries,
towns, and villages were abandoned, and some were burned down.”*

Fearing large-scale vengeance and reprisals similar to those organized
against the Kosovo Serbs, many other Christian Serbs — from central and
eastern Serbia — fled northward to cross the Danube and the Sava rivers
into the neighbouring Habsburg Empire. In Metohija and Kosovo, many
previously Serb-inhabited villages around the towns of Pe¢, Djakovica,
Vuditrn, Trep¢a and Pristina were destroyed in systematic reprisals carried
out by the Ottoman force composed of Tatars and Muslim Albanians. At
least 300 villages, as recorded by Austrian sources, ceased to exist. However,
a certain percentage of Kosovo Serbs, having fled into the mountains, sur-
vived the reprisals and, after the Sultan proclaimed amnesty, resettled the
surviving households, mostly in Kosovo proper.

'The Great Migration of Christian Orthodox Serbs in 1690 was a
turning point in their history. In Kosovo and Metohija alone, several towns

#7 Ljubomir Stojanovi¢, Stari srpski zapisi i natpisi (Belgrade: SKA, 1905), vol. I1I, Nos.
5283 and 5302.
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and a number of previously Serbian villages were completely abandoned.
The Christian Serb population was additionally decimated by plague, and
whatever had remained after that by the reprisals carried out by Ottoman ir-
regular troops. The Serbs that emigrated north of the Danube were resettled
in the Habsburg region bordering Serbia — in southern Hungary (today’s
Vojvodina). The new churches they built along the Danube in Habsburg
Empire were named after those left behind in the old Kosovo homeland.
The presence of Kosovo Serbs was recorded in the Buda area subsequent to
1700.4

'The two wars that followed were just as detrimental to Christians in
Kosovo and Metohija. The Habsburg-Ottoman war (1737-1739) caused
another wave of forced migration. Namely, a large-scale uprising broke out
again in Kosovo and Metohija, engaging some 10,000 Serbs. They were
joined by Montenegrin tribes, and Habsburg envoys even stirred up the Cli-
menti (Kelmendi), a Roman Catholic tribe from northern Albania, to join
forces against the Ottomans. In the wake of the Habsburg defeat in 1739,
thousands of Serbs, led by the new patriarch of Pe¢ Arsenije IV Jovanovié¢-
Sakabenta, fled to southern Hungary followed by their Christian Albanian
allies.# Some of the landed property abandoned by Christian Orthodox
Serbs was gradually settled by Muslim Albanian nomadic tribes, whose ob-
ligations towards the Ottoman Porte were rather different from those of

Christian Serbs.

Islamization, new settlement, Albanization

Settlement of Muslim Albanians first in Metohija and then in Kosovo pro-
ceeded at a slow pace. The number of Christian Orthodox Serbs in the
region was still considerable while the refugees began to return to their
homes after the large-scale Ottoman reprisals had l